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It should never be assumed that Afrikan people ever accepted oppression anywhere in the world, at any time in history. We have a great heritage of resistance against evil, and to properly document it would take a team of scholars to research both ancient and modern times. This work would only be accomplished in many volumes. This section is only a very limited study of this essential aspect of our history. Let us be very clear; our revolutionary heritage is essential to our spiritual heritage.
To study this heritage is to study the wars waged against Afrika by foreign people hoping to take resources that our lands had in abundance. Nature gave Afrika everything in abundance, it is not frequent that the Afrikan was the aggressor. When the Afrikan invaded foreign lands, it was for defense purposes. Many of the Pharaohs waged wars and conquered foreign lands to defend the borders of Kemet from invasions. Hannibal invaded Europe, but it was to defend the borders of Carthage, his Afrikan home. The one exception would be the Moorish invasion, and it is an exception because at that time Europe was no threat to them. However, instead of bringing devastation to the conquered, the Moors brought civilization, unlike European conquerors.    
Revolution in Ancient Afrika
Aha Mena (or Menes) united Upper and Lower Tawi (Kemet or KMT), which had to be done by first conquering the troublesome “pastoral bands of Euro-Asian barbarians” known as the Tamahu  (Egypt Revisited, 135).  This uniting of Tawi was before 3200 BCE.  Most historians, relying on little or no evidence, place the uniting of Tawi or Kemet at 3200 or 3100 BCE. Had the Tamahu been allowed to grow in size and power, history may speak very differently of Tawi (Kemet or KMT), and all of those ancient wonders may never have existed.

The borders of Kemet or KMT were always threatened. Therefore, the Pharaohs developed strong borders and fought wars to pacify foreign lands. Ashra and Merira Kwesi in the work entitled Afrikan Builders of Civilization are helpful in pointing out the military defense of Kemet and the wars taken to foreign lands. Some of the many Pharaohs who defended Afrika in this way were Pepi I and II of the 6th Dynasty; Mentuhotep I, the founder of the Second Golden Age; Amenemhet I and Senwosret of the 11th Dynasty; Ahmose who was the founder of the 18th Dynasty, the Thotmoses (correctly known as the Djhewty-Moses), and Amenhotep III, all of the 18th Dynasty; Seti I and Ramses II of the 19th Dynasty; and of course the Pharaohs of the 25th Dynasty Golden Age. 
The Hyksos invaded Afrika and set up two dynasties of foreign rulers, the 15th and 16th Dynasties in which they pillaged the land of the Nile.  It was the revolutionary battles of the Afrikans of the 17th Dynasty who broke the stronghold of these foreigners, and they set up the Pharaohs of the 18th Dynasty to finally expel the Hyksos from Afrika.  The 16th Hyksos Dynasty (1680 - 1560 BCE) and the Kemetic 17th Dynasty (1650 - 1560) ran parallel; the Hyksos ruled in parts of the North and the Afrikans ruled in the South (Egypt Revisted, 110).  The 18th Kemetic Dynasty would reunify the land similar to what Aha Mena and Mentuhotep I had done many centuries earlier. Likewise, this led to an Afrikan Golden Age that would last for centuries. This cultural and architectural revival of the 18th Dynasty became known as the New Kingdom or the Third Golden Age. Through the research of Jacob Carruthers, we know that the Afrikans of Kemet referred to these periods of cultural rebirths as Whmy Msu (Repetition of the Birth).  
When the Nile Valley began to fall to foreigners, again the people of Kemet retreated to the South as they had done before.  Asian influence became firmly established, but as Chancellor Williams has stated, the Afrikans would give a final all out effort to retake Kemet (Destruction of Black Civilization, 115).  The revolutionaries came by land and by sea from Kush to take back their homelands.  These Kushites viewed themselves as relatives of the Kemites down stream of the Nile Valley River and both viewed the Asians (and Libyans) as invaders.  Evidence of this is that invaders often destroyed and tried to completely delete the original culture.  Kemet was falling apart from foreign influence and corrupt Afrikan rule until the Kushites of the 25th Dynasty took control. Piankhi and Shabaka reunified the land, and again an Afrikan cultural rebirth (Whmy Msu) followed, as one followed in the prior Golden Age of the 18th Dynasty. This was the 25th Dynasty or the Fourth Golden Age, the last great Afrikan Dynasty and the last of Kemetic Dynastic revolutionaries.
If Kemet did not have revolutionary leaders and Pharaohs, the people would have been subdued three thousand years before the 25th Dynasty.  Because there was a population of people committed to the protection of their land and culture, Afrika would time and again break the chains of corruption and oppression to follow with a Golden Age. There were many mighty Pharaohs. Thotmoses III (or properly, Djhewty-Moses III), for instance, did not wait on invaders to come and trample on the Nile. He took the battle to them and subdued them in Asia, conquering city after city.  When waves of invasions began to sweep over Kemet, the people migrated down further into Afrika establishing new Nile Valley civilizations in what became the Sudan and Ethiopia. This was the same area that birthed KMT civilization. Over generations, from this general area would leave migrants and a cultural core to the corners of Afrika. The Nile Valley was the mother cradle of Afrikan civilization and Spirituality.
Around the same time the Hyksos were expelled from  Afrika, the Blacks of India who founded the great Indus Valley civilizations were defending their lands against Aryan invaders.  

The year was 1500 B.C. and the Indian subcontinent was being ravaged and torn asunder by a series of devastating wars sweeping across the northwest and central sectors of the country.  These wars between India’s indigenous blacks and an invading white race, which described itself as the Aryan Race, would last nearly one thousand years (African Origin of the Major World Religions, 121). 
The Afrikan people of India fought the Aryans to a standstill; but in the end, the Aryan caste system would be put in place, but not until after a thousand years of war.  Throughout the more than 2,000 years this caste system has been in place, countless Blacks of India have resisted and fought against it, and this system is still resisted today.
The Phoenicians were Afrikans originally from East Afrika, Punt (Introduction to African Civilization, 146-147). They were merchants and sailors who were strongly influenced by Kemetic civilization as evidenced in their writing, art, architecture, and Spirituality. The Phoenicians were literate and civilized before the Greeks and Romans. Also, they spread the art of writing to Europe. It is from the Afrikan Phoenicians that we get the word “Phonetics” and the writing system that we us today. Carthage was one of their greatest city-states. The nation of Carthage produced the great Afrikan warrior, General Hannibal Barca, who defended Afrika against the Romans in the Second Punic War of 218-201 BCE.  Revolution was in Hannibal’s family; his brothers fought in the wars, and Hannibal inherited the defense of Carthage from his very famous father, General Hamilcar Barca.  Hannibal swore to his father that he would continue the struggle against the European aggressors until his death (African Glory, 20). His greatest feat was crossing the Alps mountains with an outstanding army of thousands and war-trained elephants to the near complete conquest of Rome.
When Arab Muslims invaded Afrika and colonized the lands, it was the military leader Kuseila who defeated them in 682 ACE. When the Arabs killed Kuseila, his relative, Queen Dahia al Kahina, took up arms and also gave her life in battle in 705 ACE. “[W]ith her death came the end of one of the most resolute attempts to keep Africa for Africans” (African Glory, 67). Kahina was a Jew, but she was an Afrikan woman first; her loyalty was to her people for whom she died. After her death, Arab Muslims gained a stronger hold on North Afrika, which has continued to today. 
A Moorish general known as Gibral Al-Tarikh (the Rock of Gibraltar is named after him) would embrace Islam for political reasons. In 711 ACE he crossed into Europe with 12,000 Afrikan warriors (Jackson, Introduction to African Civilization, 171).  He conquered Spain and the Moors had a considerable military impact far into Europe.  In alliance with the Arabs, the Afrikans beat the German Visigoths and the Christians of France. They sacked Sicily and the Vatican in Rome (Hyman, Blacks Before America, 130).  This was the beginning of the Moorish empire that would last for 700 years and would civilize Europeans and bring them out of the Dark Ages of illiteracy, war, and disease.
This brings us to the period of the enslavement of Afrikan people and the colonization of Afrika that began with the fall of the Moorish empire and their invasion and final destruction of Songhay, the West Afrikan Empire.  When we speak of slavery and colonization, we usually picture European-Christians as the only villains, but the Arab-Muslims were in this evil and vicious business one thousand years before the Christians.
The warrior-queen Kahina fought off the Arab-Muslims as the warrior-queen Nzinga fought off the European-Christians.  For 40 years Nzinga dedicated her life in an antislavery war to maintain the freedom of her land, Angola-Congo in central Afrika.
 Throughout the slavery period, Afrika was marked by warfare. When Europeans decided to invade Afrika, before and after the Berlin Conference of 1884 - 1885, warfare broke out in various areas throughout the continent with Afrikans fighting to control their lands and their destiny. Although the colonials conquered Afrika, resistance was constant, even up to the present. The many battles of the Ashanti, the Zulu and other South Afrikans, the Ethiopians, the Herero, the people of Kenya, the people of Zimbabwe, the Congolese, and many others reveal that Afrikans fought continuously against colonization and neo-colonialism for over 100 years. All of the Afrikans who fought against foreigners were protecting their people, culture, and lands of their ancestors. In all of these battles, in ancient and modern times, the guidance and strength of the Afrikan Creator and the spirits of the ancestors were called upon. Before the religious colonization of Afrikan cultures, when Afrikans went to war they called upon the Afrikan Creator and Afrikan ancestors.

Revolution in the New World
People often ask, “Why did Afrikans accept slavery?” There is a myth that our ancestors just accepted slavery, and it is only a myth. Afrikans resisted slavery by wars in Afrika, wars in America, mutiny on slave ships, running away, revolting, conspiracy to revolt, arson, sabotage of property, poison, and other ways. Also, at different times in history the Afrikan rebel “maroons” who ran away and often lived in swamps and mountains, waged long wars against slavery in the Guianas, Surinam, Colombia, Brazil, Jamaica, the Southern United States, and Mexico. In Haiti the Afrikans took over the island. The maroons of Cuba forced the government to abolish slavery. Richard Price edited an excellent book, Maroon Societies, which documents Afrikan resistance and Afrikan wars against slavery. In the maroon communities throughout the New World, the rebels practiced various forms of Afrikan Spirituality, many which have survived down to the present in different countries. To say the least, the struggles of our ancestors are an inspiration and a great story of courage in the face of horrid danger.  
Slavery in the New World began in the Caribbean. After Christopher Columbus (or Cristobol Colon) opened up the New World to slavery, he passed the business of slavery to his son Don Diego (or Diego Colon) who had a sugar plantation in Hispaniola. Diego was not only a plantation owner, but also an Admiral and Governor for Spain (Segal, Black Diaspora, 89; Maroon Societies, 35).  This was the first slave colony in the New World, and it was the site of the first large revolts. There was a revolt on Diego’s plantation where the Afrikans killed a number of Spaniards after joining with a group of Afrikans from another plantation.  They totaled about forty in all. Those caught were hung on the orders of Diego, many escaped.
It is taught that the first Afrikans to come to North America came in 1619, and they were indentured servants. They were indentured servants, but they were not first. Not only were Afrikans in the New World over a thousand years before Columbus, but there was a settlement before 1619 in America. In the summer of 1526, Lucas Vasquez de Ayelon reached the area of South Carolina with 500 Spaniards and 100 enslaved Afrikans. By the time of November, the winter was harsh, food was short, and it was a perfect time for the Afrikans to rise up, and they did (Aptheker, American Negro Revolts, 163).  The Spaniards who survived packed up with their supplies and sailed back to Hispaniola. Outside of pre-Columbian settlers, these Afrikans became the first non-indigenous settlers on what would later become the United States. They, along with the weather, ran away what would have been the first permanent European settlers.
Slavery was war, and our ancestors resisted this evil from beginning to end. This is a lesson to learn. Afrikan resistance to colonialism and slavery is not taught enough in the school system or the university. This great history is not taught in the home either. Much less is taught about how Afrikan Spirituality was a historical vehicle for resistance. This type of mis-education and mis-orientation is not by coincidence. Our Afrikan ancestors waged wars against slavery everywhere in the New World. Also, they did not wait to get off the ships - they revolted on the high seas.

  So numerous were mutinies by Afrikans that many traders paid for insurance before they would set sail on a slave ship because of the risk of danger involved. Blassingame informs us: 

[T]he Africans often mutinied while being transported to the New World and killed their white captors.  In spite of their chains and lack of arms, they rebelled so frequently that a number of ship owners took out insurance to cover losses from mutinies.  In their study of the slave trade, Mannix and Cowley uncovered fairly detailed accounts of fifty-five mutinies on slavers from 1699 to 1845, not to mention passing references to more than a hundred others (Slave Community, 10 - 11).
When the captives landed they ran away, committed arson, poisoned whites, and revolted. Others even killed themselves rather than be held as slaves. Many millions were enslaved, but upwards of 100 million Afrikans died between the shores of Afrika and America, on the forced walks to the coast, in the dungeons on the coast, on the ships, and in slavery. Many millions died because they dared resist, and resist they did. Europeans sold guns and rum into Afrika, with other items for the purchase of humans. They divided nation against nation, and ended attempting to enslave or colonize both. Division is the weakness of any nation, and its strength is in unity. Following will be a review of resistance to slavery in the New World, and the role of Afrikan Spirituality in resistance. 

Revolution in the United States
It is a myth that slavery was not as harsh in the United States as in other places. It is also a myth that Afrikans in the United States did not revolt. There were more successful revolts in the Caribbean and in South America than in the United States because of reasons related to geography and population. Colonial America and the United States did not have the mountains, swamps, and tropical areas of other places that favored revolts and rebel activity. Afrikans were also systematically separated in the United States, unlike in the Caribbean. Afrikans in the United States did not outnumber whites as in other places, and a larger population of whites meant more power to suppress revolts (Blassingame, 214).  In spite of all these odds, Afrikans in the United States still revolted, many knowing that it meant they would have to pay with their lives. Others set up Maroon camps. What seems to be the largest Maroon camp was in the Dismal Swamp of Virginia and North Carolina with 2,000 Afrikans (Price, 152). This is an area of history which serious research should be given. The swamps of the Florida Everglades were home to thousands of these rebels. There were hundreds and hundreds of other examples of resistance. There were countless revolts as Herbert Aptheker records in American Negro Slave Revolts.
Afrikans in all parts of the New World ran away and set up communities in swamps, mountains, forests, and generally harsh environments. In these Maroon communities the rebels had a cultural return to Afrika. They farmed, hunted, raised children, worshipped in the ways of their ancestors, and tried to live as they had before being forced into slavery. Throughout the New World these communities were organized politically and militarily as the communities were in Afrika.  Many even had leaders who were rulers in Afrika.  Very importantly, these Maroon communities were based on Afrikan Spiritual principles, which gave a common identity to the many different ethnic groups. Mavis Campbell states, “More than any other single factor, African religious beliefs gave the unifying force, the conspiratorial locus, the rallying point to mobilize, to motivate, to inspire, and to design strategies...” (The Maroons of Jamaica, 3-4) 

Campbell also states:

The relationship between resistance and African religions is clearly demonstrated whether one looks at slave rebellions in general (the Haitian, for instance) or at Maroon societies.  Regardless of ethnicity, the African - Yoruba, Ebo, Fon, or the Akan group- would invariably invoke the right loa (spirit) before going to war.  And it is interesting to note that on these occasions, the loa Ogun (Yoruba god of War) was appealed to almost transethnically (4).
In other words, Afrikan Spirituality was a unifying vehicle for Pan-Afrikan resistance that united our ancestors against a common evil that they faced. There is an important lesson in that for us today! The Afrikan community is divided over the religions of foreigners. Generally today, we do not even acknowledge our Afrikan identity, and from childhood we are trained to think that Afrikan “religions” are evil, heathenistic, and pagan. This was not the way of our Afrikan Spiritual, freedom fighting ancestors.  
In the United States at the time of the Civil War, most Afrikans were born on American soil, many were products of the American slave breeding system.  But up until the American Revolution, and for some time after, most were from Afrika.  That Afrikans had been born into slavery had little to do with if they chose to revolt or not.  There were revolts, runaways, and resistance down into the Civil War years. Another myth is that house slaves did not plot against their masters. This is wrong. There were so-called “house slaves” who gathered information for those in the field, others ran away, many took part in revolts, and because many were cooks they sometimes poisoned their owners.

 The single major war against slavery was not the Civil War, as is taught. The Civil War was fought by two European powers, the North and the South, over who would control the country.  The interest of Afrikans was not prized or even primary.  It was only out of military necessity and as a last resort that the North allowed Afrikans to fight.  The single most important war against slavery, with freedom from the system of slavery being the primary goal, was what is called the Black Seminole War.
Florida became the destination of thousands of runaways who went and lived among the Seminole Natives (I do not use the misnomer “Indians”).  The Seminoles were a branch of the Creek Natives who went to Florida in 1750, but as early as 1736, escaped Afrikans were setting up camp in this Spanish territory.  The Spaniards of Florida would not cooperate with the British in their recapture.  “Seminole” is Creek for runaway.  These Seminoles and the Afrikans had a cultural bond, and they both were against slavery.  These Afrikans and Seminoles would raid plantations in Georgia, and by 1789 this rebel activity was described as a threat to the state.  Mary Frances Berry in Black Resistance, White Law has dealt with this war.  She explains that, “the state of Georgia again sent state troops into Florida in the fall of 1812, this time to exterminate the Seminoles and re-enslave the refugee blacks” (32).
The war was well underway by 1816 when the United States military destroyed “Fort Negro,” which was a stronghold for the Afrikans.  About 270 Afrikan women and children were enslaved.  In 1817, the Afrikans and Seminoles attacked Fort Scott in southern Georgia and killed about 40 Americans.  The following year, Florida came under the power of the United States.  The American government became concerned with removing the Afrikans and Seminoles west of the Mississippi so Florida could be opened to slaveholders.  Some of the Seminoles and Afrikans went “west because game was exhausted,” others were forced to go west, and still many stayed and continued to “raid white settlements... and run back to hide in the swamps...” (Berry, 46-47).  Hundreds of them raided plantations in Georgia, killed whites and ran off with food, supplies and other Afrikans. 
The three Afrikan Seminole Wars against slavery cost the government over 20 million dollars. They lasted for nearly three decades, and over 1,500 U.S. soldiers died.  With the end of these long and costly wars in 1843, the Seminoles and some of the Afrikans went west. Many died, and some of the Afrikans were re-enslaved; others escaped, some to Mexico. A very significant number of Afrikans fought in these wars. General Thomas Jesup said, “This, you may be assured, is a negro, not an Indian war” (Blassingame, 213).  This shows that the Afrikans were leaders and fearsome rebels.  Unlike the vast majority of whites in the Civil War who fought for the Union, those rebels who fought in the Afrikan Seminole Wars were true freedom fighters. The end of slavery was the ultimate goal, not a by-product made out of military necessity.
In an essay on rebel communities, “Maroons Within the Present Limits of the United States,” Herbert Aptheker explains:

 Evidence of the existence of at least fifty such communities in various places and at various times from 1672 to 1864, has been found. The mountainous, forested, or swampy regions of South Carolina, North Carolina, Virginia, Louisiana, Florida, Georgia, Mississippi, and Alabama (in order of importance) appear to have been the favorite haunts for these black Robin Hoods (Maroon Societies, 151-152).  
Southern whites lived in fear of Afrikan revolts and attacks from the fugitives who lived in the woods and other areas.  For two centuries they raided Southern plantations and were a constant threat to the institution of slavery.  Slave owners, in addition, had the threat of Afrikans on their own plantations who would fight, poison, stab, and shoot to gain freedom.

Revolution in Brazil

The most famous and most successful rebel-war camp in the New World was Palmares of Brazil, which was home to about fifteen to twenty thousand fugitive Afrikans and their descendants born in this free Afrikan kingdom. As one would imagine, Afrikan Spirituality was widespread in Palmares, and contrary to what some believe, the mixing of Catholicism was occurring primarily on plantations.  There was no need to disguise Afrikan Spirituality with Catholic saints in this free kingdom.  Palmares was about as free as an Afrikan could get in the New World at that time, but they remained in a continued state of warfare because the Portuguese attacked this kingdom year after year. Palmares stood as a refuge for fugitives for nearly a century, and for just as long they engaged in the activities common to other Afrikans who were forced into these war camps by slavery. They pillaged plantations, and they fought back when attacked.

Kent has a very informative essay in Maroon Societies entitled “Palmares: An African State in Brazil.” In 1679 when the Ganga Zumba, the King of Palmares, agreed to hand over half or more of the Afrikans to slavery to stop the war, he made a mistake.  The Zumbi (or Zambi), the war chief and nephew of the King, led a “palace revolt” and killed the Ganga Zumba (Kent, 185-186).  Then Zumbi continued the war for the independence of their state.
  
After existing for nearly a century, and fighting a war just as long, Palmares fell to the Portuguese in intense battles in 1694.  It took a constant battle of forty-two days and thousands of men to subdue Palmares. Hundreds of the Afrikans were killed, as were hundreds of the invaders. Many of the Afrikans were enslaved, but many did escape and others committed suicide who were willing to face death instead of capture by the enemy. Zumbi was wounded and captured.  He was held as a prisoner of war for nearly two years.  Then his head was cut off and displayed in public, ‘to kill the legend of his immortality,’ it was said.  (186-187). The spirit of the Zumbi’s immortality, however, never died. A hundred years after the destruction of Palmares, the Afrikans were still fighting strong. That spirit of freedom has lived on down through time. Today, Zumbi is a national hero in Brazil. The struggle and memory of Palmares is alive. In 1984 the movie Quilombo gave a dramatized version of the story of Palmares on screen. It is well recommended.

Revolution in Jamaica
There were revolts and wars throughout the Caribbean Islands. Jamaica was one location. Jamaica was colonized by the Spaniards who, in 1655, had 1,500 enslaved Afrikans.  Columbus landed on the island in 1494, and immediately the enslavement and genocide of the Natives began.  When the English, in 1655, began to fight the Spaniards, the 1,500 Afrikans took this as perfect timing to escape in the mountains and inner parts of the islands.  They joined with many other Afrikans who had also taken flight before the English began to fight the Spaniards.  The English succeeded in taking the island from the Spaniards, but they were not equally successful in getting control of the former enslaved Afrikans. When the English took the island, war was underway with them against the Afrikans who were determined not to be enslaved again.

 ...in their retreats within the mountains; where they not only augmented their numbers by natural increase, but after the island became thicker sown with plantations, they were frequently reinforced by fugitive slaves.  At length they grew confident enough of their force to undertake descents upon their interior planters, many of whom they murdered, from time to time, without the least provocation; and by their ...outrages intimidated the whites from venturing to any considerable distance from the sea-coast (Maroon Societies, 231).  
The Obeah Spirituality of the Afrikans was strong in the interior parts of the island. It would be about 80 years before the English could venture into the island and set up plantations, and even then it was still very risky business. Slavery was war and Jamaica was in a war of cultures like other places in the New World. In the meantime, much blood was lost on both sides of this war.
The first group of rebel Afrikans, some believe, did not cooperate fully with other recent fugitives that the English had brought in.  Whatever the case, by the time these Afrikans were able to set up war camps to prepare to raid plantations, the first group of rebels “contributed to the other groups their skill and expertise in guerrilla warfare and in adapting to their surroundings,” explains Mavis Campbell in her detailed book The Maroons of Jamaica (16).  
The Afrikans burned and raided plantations in their undying fight against slavery. Yet, when in revolt, warfare, or raids, they outclassed their European enemies. These Afrikans had no preference for white women. Throughout the Americas, when raiding plantations, they were dealing a blow to slavery, looking for other Afrikans to liberate, and searching for supplies and weapons. The concerns of these rebels were to fight slavery, maintain independence and freedom, and recreate Afrikan family life as best they could in a strange and hostile land. The Afrikans farmed in and near the war camps. They also fished and hunted. To protect themselves, the war camps were rigged with traps such as covered holes with spikes in them, and they were set up in places where they could execute counter-attacks or escape easily. They made ready use of their surroundings and became astute at guerrilla warfare.
The rebel Afrikans, also called fugitives and “maroons,” were the first “outlaws” of the Americas long before the white cowboys terrorized the Western frontier of America as outlaws. An important difference is that the rebel Afrikans were outlaws for a good cause, and the white cowboys were criminals and murderers of Native Americans who helped in the theft of their lands. It is an irony that Afrikan people have not memorialized their freedom fighting ancestors while America has all but deified the criminal white cowboys. 
To return to the war in Jamaica, we must make note of a man by the name of Cudjoe who has been written down in history as a hero and proclaimed to be one of the greatest rebel leaders against slavery.  He was a man who possessed leadership qualities, and became head of one of the main groups of rebels - the Leeward rebels.  The other main group was the Windward rebels. Both were well-organized and posed a formidable threat to the European enslavers for a long time.
In many of the war camps throughout the New World, Afrikan Spirituality was widely practiced. One of the great leaders of the Windward rebels was an Afrikan woman who was strongly devoted to Afrikan Spirituality. Her followers looked up to her as a revolutionary Afrikan Spiritual leader. She was a Priestess or Obeah woman who was a main leader of a town that would carry her name. That is the historic Nanny Town, with 300 rebel warriors plus women and children.  Nanny directed these men in battle and often fought herself. Nanny was against a “treaty” that Cudjoe made with the Europeans. Her name was not used exactly in the way we use “Nanny” to refer to our mothers and grandmothers in the Afrikan American community. “Nanny” the rebel leader in Jamaica was used the way it is among the Akan in Ghana when they refer to an elder or spiritual leader as “Nanna.”  

After a serious battle, the Windward rebels lost possession of Nanny Town to the whites. There was no clear winner of the battle, as both sides suffered heavy losses, but the rebels were greatly weakened.  Then in 1735, the Afrikan rebels began a courageous and historic 150 mile march through woods and mountain ranges to join the Leeward rebels of which Cudjoe was the leader. They were attacked along the way, but were able to defend themselves on this long march. Cudjoe did not welcome them (Campbell, 92-93). He did not believe in provoking the Europeans, and only fighting when there was no other choice, whereas, other leaders took advantage of every weakness they could of the enslavers and often initiated attacks. Cudjoe also felt there was not enough food, but this was likely unreasonable as these rebels lived off the land.  Though he let them know that they were unwanted as far as he was concerned, they stayed anyway.  Cudjoe had no choice, for if they were turned away, this would have been a gross sign of weakness that would have put his leadership and life at risk among other rebel leaders in his camp.  Now under Cudjoe’s leadership, they followed his orders not to engage in warfare, and the island grew silent for a period of time. The Windward rebels, knowing they had overstayed their welcome with Cudjoe from day one, in 1737 set out on the long walk back.  “The march was described as silent and expeditious,” as they could not be stopped or apprehended though the whites had some knowledge of it (Campbell, 95-96). Once away from the passive leadership of Cudjoe, they began the freedom campaign in the island again with raids and warfare on the slaveholders.  The rebels in these last years of the war seemed to have the upper hand. 
One man changed the entire outcome of the war.  In an effort to secure his personal freedom, Cudjoe accepted a “treaty” which was surrender to many other rebels.  Cudjoe met with Colonel Guthrie to surrender to his terms. It is reported that after shaking and kissing Guthrie’s hand, Cudjoe fell on the ground embracing and kissing Guthrie’s legs and feet as he asked for forgiveness (Campbell, 131). 
As Mavis Campbell explains, there is much disagreement about Cudjoe’s actions, some believe it to be European fabrication. However, Cudjoe was never consistent to the struggle of the Maroons. He did gain forgiveness from Guthrie, and he gained his freedom, but lost the respect of many of the rebels who now cursed his name and his life.  As part of the surrender, while remaining leader of what was left of his former rebels, Cudjoe had to adhere to a demanding “Treaty of Peace” which was obviously a surrender on the part of Cudjoe. In this surrender, the former rebel leader had to help maintain English power in the island. They had to assist in fighting any other Europeans who threatened the English and Cudjoe and his men had to hunt and kill any other Afrikans who did not surrender to the same terms (Campbell, 126-128).
Many of the Leewards went to join the other camp of rebels with Nanny, while others stayed to help the government. Some of the Leeward rebels split with Cudjoe, and they organized a plot that Cudjoe stopped himself.  Cudjoe then, as a show of his guarantee to the so-called treaty, hung two of the rebel leaders. With the Leeward rebels now out of the war and Cudjoe promising to hunt the others down, the Windward rebels were forced to surrender. They did so with great reluctance. If they had any other choice, they would have taken it. Yet, they kissed no feet or anything else like Cudjoe had done. Cudjoe reminds me of the Black traitor in Jamaica in 1678 who swam a dangerous and swollen river to tell the whites that the Afrikans were in rebellion for their freedom (Maroon Societies, 256).
The spirit of liberation would live on in Jamaica.  It appeared in the 1760 rebellion, which was a serious attempt by the Coromantin Akan Afrikans under the leadership of Tackey to take over the island. The greatest tragedy in this courageous endeavor was that the rebels might have been successful if other Afrikans had not fought against them for the government.  Men who were willing to betray Afrikan freedom, like Cudjoe, were responsible for putting down the rebellion. When Tackey gave his life in the war, many of his followers committed mass suicide instead of being re-enslaved or lynched. Still, other revolts occurred (Campbell, 154-156). Liberty was never completely crushed in Jamaica.  Maroon rebels maintained their freedom down to the end of slavery in the island, and Afrikan Spirituality was a central role.

Revolution in Haiti

The Afrikans in Haiti rose up throughout the island in 1791, and in a Revolutionary War that ended in 1804, they ran the French off the island and won their liberation.  Napoleon Bonaparte of mighty France was crippled financially and militarily after this war to the point of selling the Louisiana territory very cheap to America. From that Revolution, we learn valuable lessons about Afrikan Spirituality and the struggle for freedom.
Vodun was the Afrikan Spirituality that gave Afrikans in Haiti their inspiration to win their independence. Vodun means spirit; it is an Afrikan word from Dahomey. It assumed a Pan-Afrikan nature in Haiti with different beliefs being incorporated from the Afrikan captives who were taken from the Dahomey, Fon, Yoruba, Congo, Angola, Mande, and other ethnic groups. Vodun has been demonized by Eurocentric-thinking people who call it “Voodoo” and associate the belief with zombies. This is a result of racism, ignorance, and often both.
The Vodun-worshipping Afrikans of Haiti would defeat, according to CLR James, “the Local whites and the soldiers of the French Monarchy, a Spanish invasion, a British expedition of some 60,000 men and a French expedition of similar size” (Black Jacobins, ix).  
Before the Revolutionary War in Haiti, there were many revolts, most notably among them was that of Macandal, the Vodun Priest who “announced that he was the Black Messiah sent to drive the whites from the island” (Franklin and Moss, 47). He was the leader of revolts that slaughtered thousands of whites (Carruthers, Irritated Genie, 14).  In 1758, Macandal organized the Afrikans to poison all the whites through the water supply and attempt to gain control of the island. He was captured, and before he was burnt alive, he prophesied his own return from the dead. 
Vodun was central in the Haitian struggle for independence. Vodun today, like Candomble in Brazil and the retentions of Afrikan Spirituality that have survived in other countries in the Americas, have varying degrees of Catholicism in them. Originally, this was not the case. There was no need to mask Afrikan Spirituality in the middle of a war for liberation.
The Vodun High Priest, Boukman, began the Haitian Revolutionary War in August of 1791 with a Vodun prayer to the spirit of war Ogun. His words, in translation were along the lines of:


‘Good God who created the Sun which shines on us from above, who rouses the sea and makes the thunder rumble; Listen! God though hidden in a cloud watches over us. The god of the white man calls forth crimes but our [Ogun] who is good commands us to vengeance. He will direct our arms and help us. Throw away the likeness of the white man’s god who has so often brought us to tears and listen to liberty which speaks in all our hearts’ (Carruthers, Irritated Genie, 22).

  Toussaint L’Overture is credited with being the hero of the Haitian Revolutionary War, but he was not. The masses who fought and died were the true heroes of the Revolution. Yet, the one man who inspired more Haitians to eventual freedom than any other was Jean-Jacques Dessalines who took the nation across the threshold of liberty when Toussaint had been captured and imprisoned due to his trusting of Napoleon and his soldiers, the enemy. Dessalines trusted no whites, and he believed in the concept of meeting cruelty with cruelty. Once, the French savagely lynched 500 Afrikans who were prisoners-of-war. In retaliation, “Dessalines hung 500 French officers in plain sight of the French army” (Carruthers, 82).

C.L.R. James’ Black Jacobins is one of the most extensive books on the Haitian Revolutionary War. However, the essay by Jacob Carruthers, The Irritated Genie, is one of the most accurate books I have read on the subject. After 12 years of war, thousands of plantations were destroyed, and Dessalines and his troops exiled or slaughtered all the pro-slavery whites on the island, and established a nation on January 1, 1804. One of the residues from slavery was the division and hatred that many “mulattoes” and Blacks had towards each other. This division was fostered during slavery. Dessalines decreed that anyone of Afrikan ancestry was Black, regardless of complexion or parentage. He was a true Pan-Afrikanist. Dessalines, like the majority of those who fought in the war, was also a believer in the Vodun spirits of Afrikan ancestors. As intelligent Afrikan people, we should not allow people to villainize our heroes or our beliefs.  This revolution in Haiti, fueled by Afrikan Spirituality, was one of the many impressive stands against slavery and inhumanity in the New World.   

Revolution in Other Places

All throughout the Spanish colonies, and even in Mexico, there were revolts and guerilla warfare by Afrikan rebels in the New World.  In 1570, Nanga (or Yanga), born in Afrika, began a serious war in Veracruz to attempt to free his people from slavery and take over part of Mexico.  Afrikans who revolted or became rebels would resist slavery everywhere that the institution existed.  This is our revolutionary heritage, and in itself those brave ancestors of ours represent the redemption of Afrikan Spirituality and a better humanity.
In Cuba, thousands of maroon rebels lived in the mountains where they settled many small communities. By 1868, they forced the government to recognize their independence in the island (Maroon Societies, 58-59).  In the Guianas and Surinam in South America, relentless wars were fought by thousands of Afrikans. Many of them never saw slavery, and forced the Europeans into peace treaties. These Afrikans reproduced a way of life and Spirituality that was very close to the culture they left back home (293-297). These wars have been left out of the history books, like all of the other wars and acts of resistance by our ancestors throughout the New World. We are left to believe that our ancestors accepted slavery when, in fact, they resisted the inhumanity, teeth and nail, from beginning to end.

Maroon Societies, Rebel Slave Communities in the Americas is a classic work edited by Richard Price that covers resistance and wars against slavery in South America, Central America, the Caribbean, and the United States. Maroon Societies is ground breaking and will hopefully point the way for future researchers to continue in unearthing the history of Afrikans in places where many do not know slavery existed. Miguel and Guillermo in Venezuela, Bayano in Panama, Bioho in Colombia, Sanchez in Cuba, Yanga in Mexico, and many other examples are of great significance in understanding the total history of Afrikans in the Americas. The total history of resistance will help open the door for understanding the current struggles of millions of Afrikan people in the Americas outside of the United States. This understanding will lead to a greater Pan-Afrikan world union of cooperation.  
Afrikan Spirituality, more than any other foreign religion, was the sacred and divine drive of our ancestors against oppression in the New World and in Afrika. A study of Afrikans in the South Pacific Islands, India, and Asia would also reveal the Afrikans were fueled by their faiths to resist foreign domination by Europeans, Asians, and Arabs. The correct teaching of Afrikan history is central to The Miamba Tano of Afrikan Spirituality, and the memorialization of our revolutionary ancestors. It was a great honor by our ancestors to have revolted and fought wars against oppression and slavery in America, South America, Central America, the Caribbean, the Middle Passage, and in Afrika. The struggle for liberation changed with time, but it has yet to be won. As long as inhumanity and oppression exist in the world, there is a need for struggle. There is never a time to be silent when our voices and actions of dissent can better the world. 
 Regardless of where “Black people” may live in the world, and regardless of our complexions and hair texture, we are all Afrikan people, and those are concepts that have been used to divide us for a long time. This is one of the great benefits of redeeming our ancestral Spirituality. Afrikan-Centered Spirituality will give identity by connecting us to our ancestors and our homeland, which is fundamental to The Miamba Tano. If we Afrikan people do not honor our Spiritual traditions and our revolutionary ancestors, we will not fully understand our own identity or reach our full collective potential. If our revolutionary history and Spirituality remains lost, as it is today, then so will we also remain lost.    

Mukasa Afrika is the author of The Redemption of Afrikan Spirituality, and he formulated the Miamba Tano or Five Pillars of Afrikan Spirituality. He is an African-Centered activist, educator, author, and lecturer. He has authored Life Against All Odds: the Autobiography of Mukasa Afrika which is the inspiring account of his life. Bleeding for Unity: Pan-Afrikanism and Events in Congo History documents certain of the devastating wars of oppression in Afrika and what must be done to alter the history of the continent. 

http://www.mukasa.info/index.php
